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ABSTRACT: The article examines the impact of postmodern thought on the ways in which religion,
theology, and contemporary culture have reconfigured their relationship with truth, authority, and
meaning. Drawing on the contributions of Jean-Francois Lyotard, Jacques Derrida, and Gianni
Vattimo, the study highlights the shift from grand explanatory systems claiming universal validity
toward plural, contextual, and hermeneutical forms of thought. In Lyotard's work, the emphasis falls
on the crisis of metanarratives and the loss of legitimacy of totalizing discourses, including religious
ones, within a society characterized by pluralism and fragmentation. Derrida introduces the
perspective of deconstruction, according to which meaning can no longer be regarded as stable,
definitive, or fully accessible, but rather as the outcome of an ongoing process of interpretation,
difference, and deferral. This perspective has significant implications for the reading of sacred texts,
which are no longer reduced to fixed messages but are understood as open symbolic spaces. Gianni
Vattimo, in turn, proposes a reinterpretation of Christianity through the concept of weak thought,
arguing that the weakening of metaphysics should not be understood as a rejection of faith but as an
opportunity to liberate it from authoritarianism, doctrinal rigidity, and symbolic violence. Overall,
the article contends that postmodernism does not negate religion; rather, it compels it to reformulate
its discourse in terms of dialogue, epistemic humility, interpretative responsibility, and openness to
otherness. Consequently, faith becomes less a structure of domination over meaning and more a
living practice of searching, encounter, and spiritual transformation.
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Introduction

Postmodernism represents one of the most significant paradigm shifts in contemporary
philosophy, profoundly influencing the way knowledge, truth, culture, and identity are
understood. Emerging as a reaction to the ideals of modernity, which emphasized
confidence in reason, progress, and the existence of universal truths, postmodernism
challenges the possibility of providing singular and definitive explanations of reality. Rather
than embracing absolute certainties, this perspective emphasizes the plurality of viewpoints,
the contextual and interpretive nature of knowledge, and the diversity of human experience.
From this standpoint, truth is no longer conceived as a fixed and universally valid reality but
as a construct shaped by historical, cultural, and linguistic contexts that are continuously
evolving, within which meanings are constantly negotiated, reinterpreted, and
reconstructed.

Among the most influential thinkers of postmodernism are Jean-Frangois Lyotard,
Jacques Derrida, and Gianni Vattimo, whose contributions have had a profound impact not
only on contemporary philosophy but also on fields such as theology, literature, cultural
criticism, and the social sciences. Lyotard formulated the well-known thesis of the
“incredulity toward metanarratives,” arguing that the grand explanatory systems of
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modernity have lost their authority in contemporary society. Derrida developed the method
of deconstruction, demonstrating that the meaning of a text is never fixed or definitive but is
continually constituted through difference and interpretation. In turn, Vattimo introduced
the concept of “weak thought,” offering a reinterpretation of Christianity within a world
characterized by pluralism, secularization, and the decline of overarching symbolic
authorities.

This paper examines the contributions of these three philosophers to the development
of the postmodern paradigm and highlights the ways in which their ideas have redefined the
concepts of truth, language, and faith. Although their approaches differ in both method and
theoretical emphasis, they converge in their critique of the absolute foundations of
modernity and in their promotion of an open, dialogical, and interpretive perspective on
reality. Postmodernism represents not merely a stage in the evolution of philosophical
thought but also a new way of understanding the contemporary world, characterized by
diversity, complexity, and the continuous reinterpretation of meaning.

Jean-Francois Lyotard

Jean-Frangois Lyotard is one of the most influential theorists of postmodernism, and his
fundamental contribution to the definition of this paradigm is found in his work 7he
Postmodern Condition, where he formulates the famous thesis of the “incredulity toward
metanarratives.” This formulation does not merely indicate a stylistic shift in contemporary
discourse; rather, it marks a profound epistemological transformation through which the
contemporary world distances itself from the grand explanatory systems that structured the
understanding of reality in modernity and earlier periods. Lyotard observes that the
postmodern age is characterized by a generalized skepticism toward the idea that history,
knowledge, or progress can be understood on the basis of a unified and universal
framework (Jasper,1993, p. 188).

Metanarratives—or “grand narratives”—are explanatory stories that claim totality
and universal legitimacy through which a society justifies its values, institutions,
knowledge, and historical direction. In modernity, such metanarratives have taken various
forms: Enlightenment rationalism, scientific progress, emancipation through education,
democratic freedom, as well as systematic theologies or totalizing political ideologies such
as Marxism or classical liberalism. All these narrative structures functioned as symbolic
foundations that promised coherence, meaning, and orientation within a world perceived as
intelligible and perfectible.

Lyotard argues that this confidence in totalizing narratives has been eroded by the
tragic events of the twentieth century, by accelerated technological development, and by
transformations in the structures of knowledge. In the contemporary world, none of the
traditional metanarratives retains the authority it once possessed. Their promises have
proven either insufficient or dangerous, often leading to oppression, exclusion, and
violence. In place of these dominant stories, postmodern society is organized around a
plurality of “language games”™—an expression inspired by Ludwig Wittgenstein—each
governed by its own rules, its own forms of legitimacy, and its own criteria of validation
(Oord, 2024, p. 194).

These language games do not seek to subordinate themselves to any superior
epistemological authority; instead, they coexist within a network of autonomous discourses.
In this sense, postmodernism does not propose a new metanarrative, but rather a
disengagement from the need for totality. Each domain—scientific, artistic, religious,
juridical—develops its own ways of constructing meaning and truth, without claiming that
these must be universally applicable. Thus, fragmented discourse becomes the natural
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expression of a world in which unity is replaced by diversity, and systematic coherence by
local, contingent, and partial relations.

This vision should not be interpreted as a rejection of reason or knowledge, but rather
as an invitation to epistemic modesty and openness to the complexity of reality. Lyotard
does not propose chaos, but a form of decentralized symbolic organization in which
authority is no longer grounded in universality, but in contextual validity. The legitimacy of
a discourse is not determined by its capacity to explain everything, but by its usefulness and
coherence within a specific framework of practice (Oord, 2023, p. 83).

Through this critique of metanarratives, Lyotard makes a decisive contribution to
redefining the meaning of knowledge, culture, and contemporary society. He offers a
framework in which the diversity of discourses is not merely tolerated, but valued as an
expression of a humanity marked by difference, plurality, and symbolic creativity. This
position becomes a fundamental reference point for understanding postmodernity not only
as a historical epoch, but also as a way of thinking and being in the world.

The ideas of Jean-Francois Lyotard regarding distrust of metanarratives and the
fragmentation of discourse have had a profound impact on the way religion and culture are
perceived in the postmodern context. At the core of his thinking lies the idea that grand
explanatory narratives — including religious ones — lose their legitimacy in a pluralistic
society, where truth can no longer be formulated in universal and immutable terms. This
position does not necessarily lead to the denial of religion, but rather to the questioning of
its claims to possess an absolute truth, applicable to all people, at any time and in any place.
In this sense, the impact is more epistemological and symbolic than doctrinal: Lyotard does
not dismantle religion itself, but places it within a discursive horizon in which its traditional
authority is relativized (Oord, 2022, p. 60).

Religion, in its dominant historical forms, functions as a metanarrative. It offers a
totalizing vision of the world, explaining the origin, meaning, and finality of human
existence. It legitimizes institutions (Rotaru, 2011, p. 5), moral norms (Rotaru, 2024, pp.
301-318), ways of life, and structures of authority, all in the name of a revealed truth
considered superior to any human opinion. Within this framework, the individual is called
to submit to a symbolic and theological order that claims universality and immutability.
However, in a postmodern context, this authority is called into question precisely through
the decline of trust in narratives that promise coherence, order, and absolute meaning.

Lyotard argues that postindustrial societies have shifted from legitimacy based on
universalizing narratives to legitimacy based on local forms and specific language games.
Therefore, religion is repositioned within the register of one among many possible
discourses, without a symbolic privilege conferred by claimed universality. In this logic,
religious claims about truth, morality, or salvation can no longer hold the same public
authority, because they are perceived as part of a specific discourse that is meaningful
within its own community of faith, but not obligatory for others. In other words, religion is
decentralized: it is no longer considered the source of a universally valid truth, but one of
many forms through which people construct meaning in their lives (Avis, 2022a, p. 37).

This repositioning profoundly affects religious culture, both in private and public
space (Rotaru, 2022, pp. 585-595). On the cultural level, religious authority is increasingly
contested by the pluralistic voices of the era. Religious traditions are confronted with other
ways of understanding the world coming from science, art, philosophy, or social
movements, and can no longer claim a monopoly over existential meaning. This discursive
competition generates a cultural landscape marked by ambiguity, syncretism, and symbolic
reinterpretation. Religious values are no longer imposed through authority, but negotiated
through dialogue, and faith becomes more of a personal option than a communal certainty.

In the public space, the impact of Lyotard’s ideas is visible in the transformation of
the regime of social legitimacy. In a pluralistic society, religious arguments can no longer
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be imposed as the foundation of legislative or normative frameworks without being
mediated by secular discourses that are accessible to all. Religion is invited to participate in
the public sphere in terms of an equal dialogue, without invoking absolute authority. This
process, although perceived by some as a weakening of religion, can also be interpreted as
an opportunity to rethink its role in a world where authority is based not on imposition but
on persuasion, not on universality but on contextual relevance (Avis, 2022, p. 38).

This transformation is also reflected on the theological level. Some postmodern
theologians begin to integrate Lyotard’s ideas, proposing a theology that no longer claims to
be a totalizing metanarrative, but rather an embodied, humble, dialogical discourse sensitive
to the fragility of religious language. Thus, faith is no longer understood as a system of
immutable propositions, but as a living relationship, open to the experience of the other, to
the pluralism of the world, and to the mystery of a God who cannot be reduced to human
formulations. This “weak theology,” inspired by other postmodern thinkers such as Gianni
Vattimo, directly reflects the impact of Lyotard’s thought on the way religion can be lived,
expressed, and understood within a decentralized cultural landscape.

Therefore, Jean-Frangois Lyotard’s ideas do not destroy religion, but force it to
rethink its claims to universality and to reformulate its discourse within a context in which
pluralism, difference, and fragmentation become cultural norms. In this new paradigm, faith
no longer has an epistemological or social privilege, but it can gain authenticity, relevance,
and depth through its capacity to engage in dialogue with alterity, to recognize the limits of
its own language, and to propose meanings without imposing them as absolute truths
(Taylor, 2007, p. 130).

Jacques Derrida

Jacques Derrida is a central figure of deconstructionist thought, and his major contribution
consists in formulating a critical method through which the fundamental conceptual
structures of Western philosophy are placed under question. Deconstruction is not merely a
technique of textual analysis, but a way of thinking that undermines hidden assumptions,
implicit hierarchies, and internal tensions within theoretical and cultural discourses. At the
center of this approach lies the critique of the “metaphysics of presence”—a philosophical
tradition that assumes that meaning, truth, and being can be directly accessed as present,
stable, and intelligible entities through clear and precise language (Taylor, 1987, p. 85).

Derrida observes that the entire Western philosophical tradition has been dominated
by a tendency to privilege “presence over absence,” “reason over emotion,” “speech over
writing,” or “center over margins.” This binary structure is found in metaphysical thinking,
where one term is always considered superior to the other, being associated with
authenticity, origin, and truth. Classical philosophy favored the idea that there is a pure
origin of meaning, an essence untouched by alteration, interpretation, or mediation—and
language, in this scheme, is only a passive instrument that reflects reality or thought.

Through deconstruction, Derrida shows that these binary oppositions are unstable and
that they conceal mechanisms of exclusion and symbolic domination. His method consists
in a close reading of philosophical and cultural texts in order to bring to light their points of
tension, ambiguities, and internal contradictions (Taylor, 1982, p. 85). He does not destroy
texts but rather “unfolds” them from within, showing that their meaning is neither stable nor
singular, but produced through a play of differences and deferrals. In this sense, the key
term introduced by Derrida is différance—a neologism combining the ideas of “difference”
and “deferral,” suggesting that meaning is never fully present in its entirety, but always
differs from itself and is continuously postponed in the process of signification

This perspective leads to a radical re-evaluation of the ideas of truth, origin, and
authority. Deconstruction destabilizes the assumption that meaning can be definitively
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fixed, that there is a correct interpretation, or that a text has a final meaning guaranteed by
the author’s intention or by its logical structure. Instead, every text is seen as an open
network of possible significations, in which each reader actively participates in the
construction of meaning. Language does not simply reflect reality in a pure and transparent
way; rather, it constitutes it, and every act of communication inevitably involves ambiguity,
selection, and interpretation.

The critique of the metaphysics of presence has important implications not only for
philosophy, but also for theology, the humanities, literature, and ethics. In the religious
domain, deconstruction leads to a re-evaluation of sacred texts, not in the sense of
desacralizing them, but in the direction of recognizing the complexity and interpretive
plurality they imply. A religious text is no longer read as a linear expression of a clear and
stable divine message, but as an open symbolic space marked by tensions, ambiguities, and
layers of meaning (Holland, 2019, p. 143). This approach does not negate faith; rather, it
frees it from literalist absolutism and orients it toward a living, interpretive, and open
relationship with the sacred.

Through deconstruction, Derrida challenges the idea that there are ultimate
foundations of thought, morality, or religion that can be defined without remainder. He does
not propose a positive alternative to metaphysics, but rather an ongoing process of
questioning, openness, and self-interrogation. In this sense, deconstruction is a form of
critical vigilance, an intellectual practice that does not offer definitive answers, but instead
compels us to become aware of the limits of our own discourses and of the responsibility
involved in every act of interpretation or meaning-making. Therefore, the deconstructivist
method destabilizes traditional structures of meaning not through negation, but through a
careful reading that brings to light the fragile and contestable conditions of any authoritative
statement. This perspective does not lead to nihilism. Instead, it fosters an ethics of
interpretive responsibility, where every discursive act is aware of its own limits and of the
presence of otherness at the core of any attempt to speak about truth, being, or meaning
(Hart, 2022, p. 69).

Jacques Derrida’s thought, although primarily developed in the context of philosophy
of language and literary theory, has profound theological implications, especially through
the way deconstruction affects the interpretation of religious texts. Rather than proposing a
rejection of religion, his approach opens the possibility of a theological reflection marked
by epistemic humility, sensitivity to ambiguity, and openness toward otherness. In essence,
Derrida’s contribution reconfigures the relationship between language, text, and the sacred,
where reading is no longer an act of discovering a pre-established truth, but a continuous
participation in the mystery of meaning.

One of the central ideas that directly influences theological interpretation is the fact
that any text, including religious ones, does not possess a final, fixed, and fully accessible
meaning. Meaning is not enclosed within words; rather, it emerges through an endless
process of deferral and differentiation (différance), which implies that every act of reading
is always partial, open, and exposed to reinterpretation. Sacred texts are therefore not simple
vehicles of a clear and objective divine message, but living spaces of symbolic encounter
between the reader, the community of believers, and what is understood as transcendent
(Hart, 2024, p. 127).

This perspective challenges the classical model of theological hermeneutics, which
assumes that the authority of Scripture is guaranteed by the divine intention conveyed
through its human authors. For Derrida, however, such an intention can never be accessed
directly because it is mediated by language, which is, by its very nature, unstable,
ambiguous, and open-ended. Consequently, any attempt to establish the definitive meaning
of a scriptural passage amounts to disregarding the constitutive complexity of the text and
imposing a dominant interpretation at the expense of the plurality of possible meanings.
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Within this framework, theological reading becomes a practice of responsibility
rather than one of control over meaning. Interpretation is not an act of mastering the text but
an act of hospitality toward the otherness that manifests itself in and through it. The reader
is called to attend not only to what the text explicitly says but also to what it conceals,
omits, suggests, or leaves unresolved. Such attentiveness to silences, ruptures, and
ambiguities does not lead to skepticism but to a profound fidelity to the symbolic richness
of revelation, which can never be reduced to a single meaning or to a rigid doctrinal
formulation.

Another essential aspect of the theological implications of Derridean thought
concerns its understanding of the sacred and the idea of transcendence. Derrida does not
deny the existence of the sacred; rather, he suggests that access to it cannot be mediated
through a language that claims transparency and control. From this perspective, the sacred
is always other, always beyond what can be fully articulated or conceptualized. In this
sense, God is not a presence that can be captured within concepts but an active absence that
opens the possibility of faith, prayer, and hope. Consequently, a theology inspired by
Derrida becomes a theology of openness and expectation rather than one of possession or
certainty (Patterson, 1999, p. 46).

This approach also has an important ethical dimension: if meaning is never closed
and the sacred cannot be reduced to a definitive definition, then every theological endeavor
must be marked by humility, dialogue, and responsibility toward otherness. Religion is no
longer understood merely as a doctrinal system but as a space of continuous interpretation,
encounter with the other, commitment to human fragility, and attentiveness to a vocation
that can never be fully articulated.

Jacques Derrida's thought calls for a re-evaluation of theology as a hermeneutical and
existential practice. It invites a reading of religious texts that seeks not to control meaning
but to encounter mystery, ambiguity, and the ever-renewed possibility of understanding
differently. This perspective does not dissolve religion; rather, it transforms it into a deeper
experience of openness, vulnerability, and the search for the sacred beyond the limits
imposed by rigid traditions of interpretation (Patterson, 1999, p. 42).

Gianni Vattimo

The theological thought influenced by Gianni Vattimo’s philosophical perspective is
distinguished by a profound re-evaluation of the role of religion in a postmodern society
characterized by pluralism, uncertainty, and the weakening of the major structures of
symbolic authority. His understanding of Christianity is not grounded in the defense of an
immutable dogma or in the reaffirmation of the institutional power of the Church, but rather
in the idea that the Christian message contains within itself a force of self-emptying
(kenosis), which frees it from interpretive violence and from tendencies to control the truth.
Vattimo argues that the weakening of metaphysics—understood as the loss of confidence in
absolute foundations, universal reason, and definitive theoretical hierarchies—should not be
regarded as a threat to faith. Rather, it should be understood as the historical outcome of the
process of secularization, a process that is itself intrinsically Christian (Christian book
editorial, 1999, p. 118).

This idea is grounded in an original interpretation of Western history, according to
which secularization is not the result of a conflict between religion and reason (Rotaru,
2006, pp. 251-266), but rather the expression of an internal dynamic of Christianity itself,
whereby the idea of divine revelation is translated into a continual openness to otherness,
freedom, and history. Through God's descent into the world, transcendence becomes
vulnerable, and omnipotence is suspended by love. This act of renunciation of power
becomes the fundamental model for weak thought, which no longer relies on imposed
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certainties but on dialogue, responsibility, and interpretation. Weak thought does not imply
relativism in the simplistic sense of the term. Rather, it represents an awareness of one's
own limitations and a rejection of every form of symbolic violence that may be concealed
within discourses claiming to possess absolute truth.

Vattimo thus proposes a version of Christianity that is no longer grounded in
doctrinal constraint but in a profound ethical commitment to the values of nonviolence,
tolerance, and openness. From this perspective, Christian truth is affirmed not through
exclusion but through communion, not through imposition but through persuasion, and not
through systematic theology but through the willingness to listen, to interpret, and to
accompany the other on their existential journey. Faith thus becomes a hermeneutical
experience—an open-ended journey in which meaning is continually constructed in relation
to the cultural, historical, and human context in which it is lived and expressed (Riggs,
2005, p. 22). Theology ceases to function as a science of immutable truth and instead
becomes a practice of continually translating the Gospel message into the language of a
pluralistic and fragile world.

In this perspective, the fundamental Christian values—Ilove, forgiveness, mercy, and
solidarity—do not lose their validity; on the contrary, they become all the more urgent as
the traditional authority of religious institutions weakens. Weak thought does not imply a
superficial form of belief but rather a mature form of spiritual commitment that embraces
the ambiguity of existence without falling into skepticism and seeks the depth of meaning
not in the certainty of formulas, but in a continual openness to new significations. This
flexibility is not a concession to secular modernity (Rotaru, 2006, pp. 251-266) but an
affirmation of Christianity’s intrinsic vocation to become incarnate in history, to serve as a
sign of divine love in forms that respect human freedom and cultural diversity.

For Vattimo, this reconfiguration of Christianity in terms of weak thought is not only
possible but necessary in an age in which totalizing ideologies have been discredited and
authority is continuously contested (Veith Jr. 1994, p. 94). Christianity can no longer be
defended through appeal to rigid tradition; instead, it must demonstrate its significance
within a world that simultaneously experiences a longing for the sacred and a deep
suspicion toward authority. To live Christianity according to the logic of weak thought
means understanding it as a space of dialogue, compassion, and inner transformation, in
which power is expressed not through domination but through service, and truth is no
longer an ideological weapon but a call to encounter the other in the authenticity of shared
vulnerability.

This orientation is not without risks: the abandonment of dogma may be perceived as
a form of betrayal, and openness to plurality may generate confusion. Nevertheless, for
Vattimo, these risks represent the necessary cost of a faith that takes itself seriously—not
through rigidity, but through its capacity to evolve, adapt, and remain faithful to the Gospel
precisely by refusing to transform it into a closed system. Weak thought thus proposes a
theology of freedom and fragility that does not abandon spiritual rigor but reformulates it in
a way that makes faith possible within a world without absolute guarantees, yet endowed
with a profound horizon of meaning.

The postmodern ethics proposed by Gianni Vattimo is built upon a deliberate
renunciation of claims to universality and of the idea of an absolute foundation of truth and
values, in favor of a radical openness to otherness and dialogue. In an age marked by
cultural, religious, and moral pluralism, ethics becomes for Vattimo not a set of norms
imposed from outside the subject, but rather an attitude of responsibility toward the other,
toward difference, and toward those who do not share one’s own worldview. This ethical
stance is made possible only through what he calls weak thought, that is, through the
abandonment of any form of symbolic violence exercised through authoritarian discourses,
whether philosophical, religious, or political (Bowes, 2020, p. 179).
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For Vattimo, this openness to otherness is not a pragmatic concession made in the
name of social tolerance, but the result of a profound philosophical process that
acknowledges the interpretive and historical character of truth. If no system of values can
claim absolute validity, then the only viable ethics in a pluralistic society is one grounded in
dialogue and in the recognition of the other as a bearer of meaning rather than an
ideological adversary. In this context, religious tolerance is no longer understood as mere
passive acceptance of difference (Rotaru, 2016, pp. 30-37), but as an active form of
openness toward the diversity of beliefs, theological languages, and spiritual expressions.

This perspective is deeply influenced by the evangelical model of unconditional love,
which Vattimo reinterprets beyond traditional doctrinal frameworks (Leung & Milbank,
2022, p. 56). Love, in his view, cannot be conditioned by doctrinal belonging or by
adherence to a predefined theological code; rather, it must be expressed in the freedom of
the other to be different. Religion cannot be authentic unless it incorporates this capacity for
self-emptying, for decentering itself, and for opening itself to otherness. Thus, Christianity,
when lived within the logic of weak thought, becomes a force of symbolic pacification, a
practice of reconciliation, dialogue, and solidarity.

The ethics of weakening becomes increasingly relevant in a global context marked by
religious conflicts, fundamentalism, and identity-based polarization. Vattimo proposes a
religion without authoritarianism, in which the Christian message regains its authenticity
through the capacity to live within pluralism without fear or resentment. This does not
imply a relativization of faith, but rather an acknowledgment of the human limits inherent in
any attempt to formulate definitive truths about God, the world, and humanity. Faith is not
abolished by this perspective; rather, it is deepened in its existential dimension, freed from
the theoretical constraints that, in many historical contexts, have transformed it into an
instrument of exclusion or symbolic violence.

In this context, interreligious dialogue is not merely a strategy for peaceful
coexistence, but an expression of a weak theology that acknowledges the spiritual value of
the other without subordinating it to its own paradigm (Grenz, 1996, p. 156). Openness
toward the other thus becomes a theological act in itself, a manifestation of faith in a God
who does not impose himself through force but is revealed in fragility, otherness, and
responsibility toward the suffering of the world. The postmodern ethics proposed by
Vattimo is therefore not simply a moral option, but the logical consequence of a theological
vision in which the authority of the sacred is inseparable from the human vocation to
dialogue, compassion, and coexistence in diversity.

This form of thought provides a viable ethical framework for a society in which
differences can no longer be suppressed, but must be understood, respected, and integrated.
Vattimo demonstrates that tolerance is not a sign of doctrinal weakness, but rather an
expression of a spirituality capable of embracing pluralism without losing its depth. In this
way, he opens a horizon in which religion is no longer a source of conflict, but a space of
encounter, where otherness is not perceived as a threat but as an opportunity for mutual
enrichment and inner transformation.

Conclusions

The analysis of the three major directions of postmodern thought highlights the fact that
religion does not disappear in the contemporary context, but undergoes a profound
transformation in the way it expresses its authority, truth, and cultural relevance. Lyotard
shows that the postmodern age is marked by distrust toward metanarratives, which leads
religion to relinquish its claim to function as a universally binding discourse. Derrida
radicalizes this perspective through deconstruction, demonstrating that meaning cannot be
enclosed within a definitive formulation and that sacred texts must be approached with
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attention to ambiguity, plurality, and otherness. Vattimo offers a possible theological
response to this crisis by reinterpreting Christianity through weak thought, kenosis, love,
and dialogue. In this light, the weakening of metaphysics should not be understood as a loss
of faith, but as a liberation from authoritarian, rigid, and violent forms of religious
discourse. Postmodernism thus compels theology to become more modest, more
responsible, and more attentive to the complexity of human experience.

Faith can no longer be imposed through institutional authority or absolute certainties,
but must be expressed through openness, compassion, and the capacity to engage in
dialogue with difference. Therefore, the postmodern challenge can be understood not only
as a threat to religion, but also as an opportunity for spiritual renewal. Religion may recover
its authenticity not by returning to totalizing forms of power, but by embracing fragility,
interpretation, and responsibility toward the other (Rotaru, 2021, pp. 135-152). In this sense,
postmodern theology becomes a space of encounter between faith, freedom, and pluralism.
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